An Introduction to Jacob Boehme: Four Centuries of Thought and Reception ARIEL HESSAYON and SARAH APETREI Routledge, New York and London, 2014 The writings of Jacob Boehme (1575 -1624), the 'mystical cobbler of Gorlitz', have had a surprising and widespread influence on philosophical and theological thought in subsequent generations. Dismissed by John Wesley as 'inimitable bombast, fustian not to be paralleled', Paul Tillich, however, in his introduction to John Stoudt's study of Boehme, Sunrise to Eternity, went so far as to claim that any Christian metaphysic would be more fruitfully derived from the dynamic metaphysics of Boehme, than from the static metaphysics of Aristotle. If there is a significant clue to Boehme's influence, given the complexity of his writing, it perhaps lies in his seeking to hold together theological reflection and spirituality, and to do this in a way which seeks to express the inner reality of a God whose being is found in becoming. As Hans Martensen commented, Boehme's writing constitutes a theosophy whose form is 'that of intuition, immediate perception' seeking 'to see things as they are in God' and to prove that 'the principles of Christianity are identical with those by which the world itself subsists and on which the foundations of the world is laid'.
The 15 significant chapters in this collection originated in an Oxford colloquium in 2010, and constitute a wide-ranging exploration of Boehme's ideas and their subsequent influence. Not the least fascinating aspect of this story is the often obscure and hidden channels by which Behmenist ideas were transmitted. Few would have imagined that the writings of John Pordage from seventeenth-century England should have a significant influence on the 'sophiology' of Vladimir Soloviev in nineteenth-century Russia. Pordage also influenced the small Philadelphian Society in London, at the turn of the seventeenth and eighteenth centuries, whose prophetess, Jane Leade, has attracted the interest of historians of feminist theology. The influence of Boehme was particularly significant amongst small charismatic groups on the fringe of the mainstream churches, interested in mystical ideas. Radical pietists in Germany were a fertile ground, but the non-juror William Law in England, who was introduced to Boehme through Wolf von Metternich's Fides et Ratio, became a significant channel for Boehme's influence, countering Joseph Trapp's dismissal of him as an 'illiterate enthusiast'. Boehme appealed to English poets like William Blake and Samuel Taylor Coleridge, who claimed to have 'conjured over' Boehme's Aurora when a schoolboy, and to the young poets of German romanticism, such as Novalis. An informative contribution by Glenn Alexander Magee explores Hegel's reception of Boehme, noting that a nineteenth-century student of Hegel claimed that Hegel's philosophy had come forth 'from the school of the old mystics, especially Jacob Boehme'. Hegel had, after all, as George Pattinson notes in his contribution on Martensen's study of Boehme, claimed that Boehme was 'the first German philosopher'.
Early chapters situate Boehme in the context of the Lutheranism of his day, and of the alchemical influence of Paracelsus. Leigh Fenman investigates Boehme's intellectual networks and 'the Heterodox Milieu of his Theosophy'. Nigel Smith, asking the question, 'Did anyone understand Boehme?' cites Northrop Frye's judgement that 'Boehme is difficult', and wondered whether part of the reason for his influence was that his attractiveness lay in his very mysteriousness. Lucinda Martin contributes a chapter on Boehme and the anthropology of German Pietism, and Alan Gregory gives an account of Boehme's influence on William Law, noting how Law sought, against the reductionist rationalism of deism, to interpret Boehme as one who sought to transcend the 'oppositional pairing of "rationality and enthusiasm"' in a way which anticipates Coleridge's expostulation, 'Socinianism moonlight, Methodism a stove, O for some sun which will unite both light and heat!'
A substantial chapter on 'The Russian Boehme' by Oliver Smith, whose tragically early death has deprived us of a perceptive scholar of Russian cultural history, notes how, in contrast to the West where Boehme's influence was most powerful in heterodox communities outside the mainstream churches, those who responded to Boehme's writings were frequently devout and practising Orthodox Christians. Soloviev, Berdyaev and Bulgakov feature prominently, but Smith gives us a fascinating account of the early history of the reception of Boehme in Russia, as well as noting Lenin's surprising commendationendorsing Feuerbach's opinion -of Boehme as 'a materialistic theist' insofar as 'he divinizes not only spirit but also matter. For him God is material; in this is his mysticism'.
As Bruce Janz reminds us in his concluding article on 'Why Boehme matters today', Boehme has a continuing significance for our intellectual history as a precursor of, or influence on, a host of significant thinkers -Nietzsche, Freud, Bergson, Otto, Buber (whose doctorate was on Nicholas of Cusa and Boehme), Jung, Heidegger, Gadamer, Levinas, Derrida and many others. Mystic, existentialist, explorer of both divine and human creativity and freedom, Boehme stimulated -and continues to stimulate -those who wrestled and wrestle with these questions. The detailed scholarship and wide compass of this collection of essays indeed make this introduction to his thought and its reception the 'invaluable resource' it is rightly claimed to be. Law and theology publishers now compete to produce more and better books on the intersection of law and religion. Back in 1967 when Chancellor E. Garth Moore produced the first edition of his Introduction to English Canon Law, it was something of a novelty. Perhaps because of this, the readership felt able to indulge the quirkiness of the author, who rode hobby horses and settled scores, as he romped through his chosen subject matter. He wrote as an ordained priest of the Church of England and as a chancellor of several of its dioceses in the glory days when such offices were routinely held in plurality. In consequence, the book was opinionated, unsystematic, partial, but compulsively readable.
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The skill of the current editor, Timothy Briden, whose numerous ecclesiastical offices includes that of Vicar General of the Province of Canterbury, and who now pilots this stately vessel into its fourth edition, is that he has remedied all the faults of his predecessor's pioneering work whilst retaining the book's charming character. This fourth edition is comprehensive, ordered, balanced, descriptive and -above allauthoritative. It remains unashamedly an introduction, and its intended readership comprises those with little or no experience of church law, or jurisprudence in general. Its measured tone and pace are designed to engage with incumbent and churchwardens, and to satisfy those with a passing interest in the subject, both theoretically and substantively.
Its format is clear and focused, leading the reader through an outline of the British constitutional settlement, secular and ecclesiastical, and then to a discussion of the parish, being the institutional embodiment of the Church of England with which the general public of all faiths which is and none will most readily associate. These include, of course, duties of marriage and burial, which feed the aphorism that the Church of England is the only organisation which exists for the benefit of its non-members. This is followed by a discussion of 'non-parochial units' in relation to which exceptions need to be made for the general and particular laws just outlined in relation to the governance of the parish.
The chapters which follow deal, respectively, with: doctrine; worship; baptism, confirmation and holy communion; holy matrimony; and the other offices and penance. Uniquely amongst introductory texts on canon law, Moore's Introduction found the space deftly to interpose the theological background which underpins particular legal provision, and which animates the creation of canon law and its practical operation in the day-to-day life of the church. Many of the footnotes are to verses of scripture and it is to Briden's credit that these are retained.
The two following chapters deal with church property and with ceremonial, furnishings and decorations, where recondite and anachronistic principles and practice are made readily comprehensible in a methodical straightforward analysis. Each of these chapters helpfully cross-refers to chapter 14 on Ecclesiastical Courts and Legal Proceedings where the practice and procedure for regulating property matters is explained in an exploration of the faculty jurisdiction. The remaining chapters address ecclesiastical persons, dispensation and ecumenical matters.
